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Abstract 
 
Somalia has a long history and well known figures who developed unique 
systems of governance, which allowed economic development, social harmony 
and political participation long before the colonial occupation. The history of 
the Jama’a of Baardheere offers one such example.  This work part of a larger 
project exploring the Jama’a system of administration, structure of governance, 
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leadership and how their legacy is a living history in parts of present day 
Somalia. It gives an overview of the history of Baardheere, the oldest and most 
famous Jama’a in Somali territories. It looks at its emergence, establishment as a 
settlement and religious center in the interior of Somalia in the late 18th 
century. Using oral history, unpublished written documents and perusal of 
available literature, the paper will provide valuable insight into aspects of history 
that was not available to external researchers. It is hoped that this contribution 
at this junction of Somali history will help resuscitate and reconstruct Somalia's 
crumbled make-up and poor image of self-governance and provide a better 
understanding of what happened in the past and how it relates to the present.  

 
Keywords: Baardheere, Endogenous Governance, History, Horn of Africa, Jama’a, Pre-

Colonial, Religion, Somalia 
 
Introduction 
 
Much has been written about the Somali coastal towns and trading posts. 
But a perusal of the literature reveals only scant information describing 
the interior of the country before 1850. Intensive exploration by 
outsiders began after the occupation of Aden by the British in 1839, 
followed by the scramble of Somalia by Britain, France and Italy 
(MaKenna 2011). Little attention was paid to indigenous African 
evolution of self-governing and shaping (Asimeng-Boahene 2017). The 
history of Somalia is no exception. As a result, the national history of 
Somalia and national heroes as well as cultural intellectuals is predisposed 
in favor of only certain cultures in some specific regions of the country 
(A. J. Ahmed 1995, 1996; Eno 2008, 2017; Eno & Eno 2014; Eno et al. 
2016); hence, as Kusow (1995) suggested, the need to research histories 
of all Somali regions and cultures. 

A discussion on religious leadership, according to Somali national 
historiography, prioritizes the role of Sayyid Mohamed Abdulle Hassan, 
known also as the ‘Mad Mullah’, and his ‘Dervish’ movement. Although 
Mohamed Abdulle Hassan is gratified as a hero, who fought against 
colonialism, his role as a prominent teacher of Islam, with students 
learning in a religious center, is absent even from the state-sponsored 
historiography (Ahmed 1995; Eno 2008). Despite the title ‘sayyid’ or 
‘sheikh’ and the attribute conferred upon him as a religious figure, the 
literature is clear about his engagement in war rather than in Islamic 
edifice and Islamic education. Commenting on Mohamed Abdulle 
Hassan and his Dervishes, Hoehne (2016) writes, “It was thus a mobile 
state with a fluctuating  population, often  consisting mainly of the close 
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patrilineal relatives and wives of the followers of the Sayyid Mohammed 
Abdullah Hassan.” The same view of the Sayyid’s support by his lineage 
is expressed by Christine Choi Ahmed (1989, p.18) stating: “His main 
supporters were his mother's and his father's clans.” And upon his death, 
Hoehne further acknowledges, Mohamed Abdulle Hassan’s “followers 
dispersed and the ‘Dervish state’ crumbled.” The crumbling thus 
indicates that Mohamed Abdulle Hassan has not left behind much of a 
tangible legacy of a religious movement to speak of, except 
historiographical writings in state archives.  

The other prominent religious movement is the Uwaysiyya sect of 
the Qaadiriyya order in southern Somalia led by Sheik Uways Al-Baraawi. 
Compared to Sayyid Mohamed Abdulle Hassan, Sheikh Uways was more 
nonviolence-driven, more stable and more philosophical in his moves 
and dealings with society than the former. As for the movements, where 
as the Sayyid coerced communities to follow him and was mainly 
boosted only by his kin, as we mentioned above, Sheikh Uways has 
attracted a huge number of followers from diverse communities and 
social backgrounds. Still from a comparative perspective, Uways’s 
movement spread across villages, towns and cities big and small—not 
only across tribal groups within the country but extensively across parts 
of the Greater Horn, East Africa, and beyond, while Mohamed Abdulle 
Hassan had followership very limited to his lineage and a few individuals 
from certain coerced communities in northern Somalia (Martin 1969, 
1976; Samatar 1992; C. C. Ahmed 1989; Dualeh 2002).  

Similar to Mohamed Abdulle Hassan and his Dervish movement, 
Sheikh Uways and his Uwaysiyya group were mobile but in very 
significantly different ways. Whereas the Dervishes moved from one 
place to another alternatively for purposes of survival and for hit-and-run 
and/looting spree, that of the Uwaysiyya was on Islamic propagation, 
preaching and proselytization. In addition, Uways has established 
followers among residents of areas he had visited and therefore left 
legacy of the movement and continuity of its activities and influence. In 
comparison, Mohamed Abdulle Hassan left neither followers nor 
continuity in places he visited. The evidence is that after his death, and 
until recently, Sheikh Uways’s tomb was paid annual visit by followers 
across clans, villages, towns, cities, and nations while Mohamed Abdulle 
Hassan’s movement was characterized as “crumbled” after his death. 

While the Dervish and Uwaysiyya movements are categorically 
different in their functional modes, one can similarly strike a difference 
between them and that of the Baardheere Jama’a. The primary 
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significance of difference is that the Baardheere movement was the only 
one that has established a stable and structured form of governance. It 
operated as a state authority that could impose certain rules and 
regulations based on the Islamic sharia and doctrine. Rather than a single 
leader for a period of time, the Baardheere Jama’a had successive rulers 
who were mindful of not only the study and spread of Islam but also 
development of society in the economic and commercial spheres in order 
to realize progress and prosperity. It is in view of these dynamics that we 
intend to contribute a discussion of the Baardheere Jama’a that was 
unmentioned in the national historiography. By uncovering these facts, 
we intend to shun the teachings of state historiography that has been 
enduringly biased and has in effect left many with “idle superstition and 
uncritical acceptance of historical data”(1976, p, 10) not representative of 
their identity and culture (Ibn Khaldun, Franz Rosenthal, N. J. Dawood 
(1976).    
  
The Establishment of Baardheere 
 
Baardheere is situated on the south west of Somalia along the Jubba 
River which flows through the city. It is located 2-3 latitude north of the 
equator and 42-43 latitude, about 450-km inland from Mogadishu. It is 
very humid and a climate suitable for crop production in 2 seasons of the 
year. The name Baardheere is composed of two words, baar = palm and 
dheere = tall. Thus Baardheere is named after the tall palm trees which 
were prevalent along the riverbanks and occasionally far away from the 
river. The palm tree has a special use and significance for the inhabitants 
of Baardheere. The foundation of the settlement was Jama'a mosque, 
built under several tall palm trees. The palms used to characterize that 
stretch of river and were visible from far away.  

The palm is considered to play an important role in the economy and 
solves food security issues for the people. The fruit is rather hard and is 
used as food by scraping from what little tissue available. The trunk of 
the palm tree is used as a support for building homes etc. The trunk is 
also made of sably (several trunks from the palm tree are joined and used 
as a means of transporting goods such as sticks for building thatched 
houses and other types of trees transported downstream the river). The 
leaves, fiber and leaflets of the palm tree are suitable materials for 
covering the roof, weaving baskets, mats, brooms, ropes, and strings etc. 
The fruit, the red ripe edible known as qoony (in Somali) is popular 
among children. The hard seed inside is used as an ornament for 
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decorating livestock. A hole is made in the hard seed through which a 
string or rope is attached and hanged on the neck of cows.  

For the last 50 or more years palm tree is also used for the 
production of palm wine locally known as Shalabow. It is an alcoholic 
beverage created from the sap of the palm tree and harvested by burning 
the tree and collecting the dropping secretion. When left to ferment, it 
becomes more liquor-like beverage. It is known by various names 
depending on the degree of fermentation.  

Agriculture is a major economic and employment activity in 
Baardheere. It contributes in meeting the food needs of the population 
and also in terms of generating income through crop sales and 
agricultural labour opportunities. Baadheere district is famous for the 
production of sorghum as most farmers plant it as staple food and for 
generating income by selling it to other regions. Moreover, other types of 
land use include rain-fed agriculture, irrigated farming and forestry. 
Subsistence rain-fed farming is practiced for production of livelihood 
such as, sorghum, corn, and beans, and a large variety of vegetables sold 
to neighboring districts and regions. Commercial plantations are 
practised in and along the Juba river using generator pumps that allow 
for agricultural irrigation for the production of onions and tobacco as 
well as cotton, and sesame. Some farmers operating alongside the river 
produce fruits such as bananas, mangoes, citrus, and papaya. 

Baardheere is popular for the commercial production of onion and 
tobacco. It is reputed to be the largest producer of onion and tobacco in 
Somalia for commercial purposes. This began in the 1950s, and the 
production increased steadily through the 1960s and 1970s, although it 
declined in the 1980s due to lack of fertilizers to replenish the soil, the 
establishment of the Union Cooperatives by the government as well as 
the imposition of burdensome regulatory controls that disabled the free 
market and as a result disenfranchised the local producers (Mukhtar 
2003). 

Administratively Baardheere belonged to the former Upper Jubba 
region which is currently part of Gedo region. Baardheere is one of the 
oldest settlements in the interior of the country. It was founded around 
1190 of the Islamic calendar corresponding to 1776. It is the most 
famous Jama’a or religious settlement in the southern part of the country. 
The word Jama’a is from the Arabic and means community, often a 
religious establishment headed by a sheikh and a committee. It is open to 
all members following the guidelines of the Jama’a and its leadership. 
The members of the Jama’a are known to be united, harmonious, and 
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people who support each other and engage in coordinated economic 
(mainly agriculture) and social activities. Therefore, from its inception, 
Baardheere was meant to be a center and an ideal place for teaching and 
learning religious studies, economic development and under leadership 
that enshrined social justice. 

Indeed Islam has long reached the southern coastal peninsula of 
Somalia (Mukhtar 1995), but its influence on the lives of the people was 
limited by the widespread non-religious pre-Islamic cultural practices. 
Some of the religious leaders unsuccessfully tried to change the situation 
(Said 2015). Others even tried to attract public admiration by adapting 
their religious readings, songs, and chants of praise to the use of drums 
(H. Ahmed 20011). Some of these religious people migrated inland and 
were mainly responsible for proselytization and propagation of Islam in 
the hinterland of Somalia. For instance, Sheikh Ibrahim Hassan 
Yabbarow and his followers decided to migrate once they realized they 
were unable to change the situation in their home area in the immediate 
inland of the Banaadir coast (cited in the book "Khitammabilkhayr” by 
Sheikh Abdiyow Osman [personal communication with Abdullahi Amin 
2000]). 
 
The Chain of Ulul-Amrin (authorities; leaders):  
Their Chronological Sequences and Achievements 

 
Sheikh Ibrahim Hassan Yabbarow (1776) 
 
The founding father and first spiritual leader, Ulul-Amr (leader) was 
Sheikh Ibrahim Hassan Yabaroow. Sheikh Ibrahim belongs to the 
Jambaluul clan family of Digil and Mirifle. He lived in the village of Aw 
Usman, Daafeet district of currently Lower Shebelle region. Sheikh 
Ibrahim studied Islamic religion in southern Yemen, especially in Aden 
and Hadramuut. Later on, he went to Mecca for Pilgrimage and further 
met Islamic scholars of different disciplines, furthering his knowledge of 
Tafsiir, Hadith, Fiqhi and Lugha (Said, 2015).  

After gaining more knowledge of Islamic jurisprudence, Sheikh 
Ibrahim came back home where he started preaching as a mode of 
educating the people. He introduced an Islamic reform movement that 
called for the followership of a system of leadership that was different 

                                                 
1 Hussein Ahmed. 2001. Islam in Nineteenth-Century Wallo, Ethiopia. Leiden: Brill. 
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from what the people were accustomed to. Sheikh Ibrahim was then seen 
as a threat by the traditional leaders. The traditional leaders, using their 
followers, incited persecution (Said 2015) of Sheikh Ibrahim and his 
followers. Although he had some followers, Sheikh Ibrahim realized that 
his dreams would not be realized in his traditional community. Thus, he 
decided to travel far from his native community, looking for wider 
number of followers from other communities who might accept his 
preaches and adhere to the call for his reformation. His ambition was to 
set up an ideal Muslim community whose members were ruled and 
managed in accordance with the Islamic teaching and ideals. 
 
The historical journey of Sheikh Ibrahim and his followers 
 
According to the local oral history, Sheikh Ibrahim was inspired to flee 
from Daafeet and start a religious establishment in the far interior. He 
then shared his revelations with his followers, many of whom have 
welcomed it with enthusiasm (about 150 followers) and indeed 
volunteered to take part in the mission. They began to plan and prepare 
themselves for what has become a long, tortuous and tiresome 
Endeavour. When the terrain to cover allowed, they walked during the 
night and rested during the day. The terrain was covered by thick forest 
and hosted a large number of wild animals. From Daafeet, the sheikh and 
his followers passed through many towns and villages such as Buur 
Haybe and Buur Hakaba. The people of Buur Hakaba excused him and 
did not allow Sheikh Ibrahim and his followers to settle in their town 
although they offered him with men and logistics and helped him to 
reach wherever he would go (Said, 2015). The travelers then continued to 
Dolondole, Biyooleey, and Tijheegloow and reached Sarmaang village of 
Huddur district, Bakool region.  

Sheikh Ibrahim was welcomed for a short while then he was clearly 
told by the leaders to leave their village after they perceived him as a 
threat. He had no other choice except to proceed and look for another 
community to host him and his followers. Then the Sheikh, his previous 
followers and two new followers, Sheikh Ali Dhurre and Abdi Hussein 
Mad Keeroow from Abal village went to Molimaad. Like in Sarmaang 
village, Sheikh Ibrahim has been welcomed for a short period and later 
continued on the journey.  

After a long travel, when the Sheikh and his followers approached 
their destination area, he suggested to his followers that their new 
settlement would be near the first Baar (palm tree) they come across. 
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They finally did find Baar tree not far from the river. Then they started to 
clear the area of the bush to settle and make a homestead. The first thing 
they constructed, using building sticks and palm leaves, was the mosque, 
exactly where the current Jama’a mosque is situated. They also cleared 
the bush to fix Hilo, a water-fetching point and make their settlement 
near the new mosque. When asked for the reasons of choosing this 
specific place for their settlement, he replied that he saw an illumination 
(spiritual guidance) nightly during the journey and was inspired to follow 
it. When they reached this point, as he stated, the illumination stabilized 
and rose up. 

Sheikh Ibrahim managed to oversee the demarcation and building 
process of what later became the "Masjid Jaama Baardheere” (the 
Baardheere Grand Mosque". Sheikh Ibrahim passed away only seven 
nights after his arrival and was buried at a place in the vicinity the 
mosque (Sheikh Mursal, undated), which later became the graveyard of 
the Ulul-Amr of the Jama’a, as the ruler is renowned locally and other 
prominent figures. During his eight days, after consultation with his 
followers, Sheikh Ibrahim nominated Sheikh Ali Dhurre as his successor, 
one of his faithful followers. 
 
Sheikh Ali Dhurre -30 yrs.-1220H (1805) 
 
The second leader of the Jama’a was Sheikh Ali Dhurre who belonged to 
the Leysang sub-clan family of Digil and Mirifle. Sheikh Ali Dhurre 
succeeded the building of a strong foundation for the new Jama’a and 
implemented the vision of the founding father. With time, the members 
of the Jama’a continued clearing the bush and expanding their settlement 
boundaries. At the same time, they strengthened their security by 
building a large compound wall and placing shrubs and thorny bush 
fences over the thatched top of their compound for defense against wild 
animals and possible intruders, thus securing the continued existence of 
this small but growing community. 

The institution of learning started to provide education to learners to 
understand about the Islamic life, good character and application of 
Islamic sharia. This type of free study was seen as an opportunity and 
attracted surrounding villagers and communities. There was a gradual 
influx of new adherents to the cause of the Jama’a from the local 
residents and slowly transformed the small body of believers into a 
vibrant and broad-based community which gradually learned to shoulder 
immense and inescapable responsibilities. Its valiant members, relying on 
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the unfailing grace of Allah, surmounted the obstacles before them, 
persevered, and sustained their efforts until Baardheere became a 
privileged place in comparison to towns and villages in the surrounding 
areas.  

Gradually, a new culture of dressing took shape in Baardheere. 
Women started to cover themselves modestly in accordance with the 
Sharia. They wore traditional robes, a long-sleeved blouse, and a veil over 
their hair but without covering the face, and a footwear called kuff. Men 
dressed in a long shirt known locally as Ibeer, which extended down the 
elbow. Because of this style of dressing, outsiders called members of the 
Jama’a Ibeereey (those dressed in the ibeer). However the strength of the 
Jama’a was not in their dress, but through the integrity of their character 
and the adorability of their conduct. The followers of the Jama’a 
observed their prayers, attended to their studies of fiqh, and memorizing 
the Quran. 

The Jama’a of Baardheere gained a reasonable strength, secured the 
town and its surrounding villages and communities and started going for 
missions to teach and spread Islamic in far villages and towns. It 
embarked on its mission outside Baardheere after it had established 
institutions of faith throughout the town, then sending suitable 
representatives to administer several neighboring districts. Apart from 
neighboring villages and nearby towns, the influence of the Jama’a spread 
to the east and toward the ancient port city of Baraawe, to the west 
Oombiley, (located around the now districts of Waajid and Bakool 
region, to the north it has expanded to Luuq district, making its influence 
reach as a far as Iimeey in what is now on the eastern part of Ethiopia. 

The ever-increasing number of followers and expansion of the 
Jama’a settlements threatened some local and other interest groups. This 
rose as a result of the imposition of taxing regulations such as the 
payment of Zakat2, which in Islam is considered as a means of purifying 
one's wealth. It is paid in the form of cash, jewellery, livestock and 
agricultural harvests. This decision increased further the resentment and 
anger of some groups, especially the two powerful Sultanates of Geledi 
in Afgoye and of Gasaargudde in Lugh-Ganane. 

The Jama’a has undertaken countless efforts and campaigns of 
expansion and consolidation. It has produced and disseminated a new 
way of life in a wide array of villages and settlements. It has undertaken 

                                                 
2  One of the five pillars of Islam that informs the rich to donate a small portion (2.5%) 

of their wealth to the poor. 
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the training of counselors and built local mosques and religious centers 
for new members. The move has considerably energized the society and 
influenced the behavior and values of the people. 

During the last decade of 1700, the influence of the Jama’a extended 
to the geographical zones of Bay, Harqaan and Dooy. The rule of Sheikh 
Ali Dhurre ended when he passed away in 1805 after 30 years of service. 
His body, like his predecessor, was laid at the graveyard beside the main 
mosque. 
 
Sheikh Abukar Adam Dhurre -24 yrs-1244H (1828) 
 
Sheikh Abukar Adam Dhurre, one of the founders, succeeded Sheikh Ali 
Dhurre. Sheikh Abukar belonged to the Haryng sub-clan of the Reewing 
family of the Digil and Mirifle. As his predecessor, he concentrated on 
the Jama’a agenda by accelerating its expansion and focusing on regional 
social and economic development. Sheikh Abukar started the 
construction of a huge stonewall known as Biniska round the town.  

The design and construction of this defensive wall was and still is a 
landmark in the history of Baardheere. Oral tradition says that the wall 
was built of stones, sorghum husk and milk instead of water. A large 
deep canal known as Qandaq was dug on the outer side of the wall, to 
halt attempts to climb over it. This is what made it to stand two centuries 
of natural and man-made damages and wear. Although no attempt has 
been made to preserve the wall, parts of it are still visible today; especially 
the sections which have been incorporated to be parts of quarters or 
houses.  

There were two major gates for the town dwellers for entry and exist. 
The main one was on the eastern side, exactly where the present arc of 
the town is located. The other one was on the southern part of the town 
along the main road to Saakow. The western bank of the river limited the 
wall, making it a 180-degree turn design. Both gates were closed at night 
and a gatekeeper stood guard to see that only people who belonged to 
the city were let in at night. When the construction of the Biniska3 wall 
was completed, one of the results was better security, the population of 
the town increased, the economy was sustained by the massive 
agricultural and livestock production though which development and 
expansion were realized. There was demand for more organized 

                                                 
3 According to Mohamed AS the Word Biniska comes from Bini and dhiska “Bini is 

from Arabic binaa – and Dhiska is from Somali both meaning construction”. 
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community regulations and responsible rule to advance the growing 
population and popularity of the city and its Jama’a membership.  
 
Expansion of the city and organization of community 
administration 
 
As a result of the new economic development, the city of Baardheere 
started expanding, not only physically but indeed also by its influence 
which reached distant regions. Expansion of the city was accompanied 
by decentralization of authority and representation. Seven administrative 
sites were established in areas with sufficient population to sustain an 
administrative organ of the leadership. Among the sites were:  
 
1) Mardha 
2) Bandar-weyn 
3) Jawaarey 
4) Heymo 
5) Wakala 
6) Mansur 
7) Karoomey 
 

Apart from the above-mentioned seven, Hurena and Aminey also 
become sizeable centers although they were not accorded local 
representatives. This might have been affected by them being in close 
vicinity of the city as they were only about 5-10 km away from the city 
center. The most important tasks of these representatives and 
administrative committees were to organize the people and represent 
their interests, manage the social affairs and adhere to the principles of 
the Jama’a administration, thus becoming the link between their village 
and the rest. This facilitated and eased the governing of the community 
members and brought respect to the leaders, adherence to the 
administrative to the system, won the consent of the people as followers 
loyal to the leadership. Local learning facilities were opened in the new 
centers and trainers were sent to spread the word of Islam with the 
goodwill spirit of the community. In general, the system strengthened the 
sense of community development through communal organization and 
relationship, which consequently increased the number of followers. 

Despite the endeavor to improve and expand, the administrative 
entities were not sufficiently effective to prevent local clan based 
conflicts. This development has demonstrated a need for a re-
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organization of the handling of community affairs. After considering past 
events of clan-based conflicts over the allocation of land and water 
resources, among other things, and the need to prevent the rivalry 
between clans and social entities, a committee composed of council of 
elders and Ulamaa proposed the promotion of administrative reform and 
decentralization of functions to meet the diverse needs of the expansion 
and bring the discrete communities together in harmony. A reform 
toward an administrative system with more ties to local residents has 
become necessary. The committee proposed several measures to reform 
the town into six administrative entities. These entities were based on a 
mix of territorial and clan-based structures. Each entity was empowered 
to select the members of their village community and have a permanent 
representation in the Jama’a council (adaptive representation). Therefore, 
there would emerge one Baardheere community headed by Ulul-Amr, 
with the following six local community branches: 

 
1. Ajuuraan 
2. Daafeed 
3. Darood 
4. Furung-gaduud 
5. Eelaay 
6. Hiraab 
 

Each of the above entities elected a leader to rule the village and to 
represent their constituent’s interest to the Jama’a Board. The village 
leaders were required to have the consent of their constituents, which 
gave major clans the opportunity to exert their influence over the 
process. They were also agents working for the implementation of what 
was decided in the Jama’a council. The representatives from these six 
entities, together with the central functionaries headed by the Ulul-Amr, 
formed the supreme council of the Jama’a.  
 
An Outline of the Rules of Baardheere Community during the 
1800's 
 
The rule of Baardheere community was based on the principles of Shafi'i 
(madhab Shafi’iyah) of Islam as the main source of jurisprudence as 
interpreted by the Ulamaa, the learned and elders, and customized to the 
traditional Baardheerian community norms and way of life. The chief of 
both the community and religious institutions was the Ulul-Amr. 



Abdurahman, Eno, & Kusow (J0SS) Volume 7 (Number 1), June, 2020, Pp 73-105 

 

85 

 

Succession to the throne was not hereditary, but put forward for 
consideration by the current Ulul-Amr and chosen from among the 
Ulamaa, in consultation with religious and community elders. The Ulul-
Amr usually also serves as community chief judiciary. Traditional ways 
and processes to help settle disputes were employed so that parties in 
discord would present their cases and come to an agreement with the 
help of the Jama’a council. 

The Ulul-Amr, together with other prominent leaders, provided the 
council of the community. The Baardheere community employed the 
service of "shurdimo”, a kind of law enforcement body that was 
responsible for maintenance of public order. When needed, members of 
the shurdimo patrolled the streets, especially during the night and 
apprehended violators of community norms and regulations. There were 
no written rules as such, but a presumption that the community has 
some understanding of the norms and traditions and therefore were 
expected of following them as a customary way of keeping and following 
order and stability. Among others, these rules and regulations included 
the following:  

 
a). All male adults were expected to join the morning and evening prayers 
held in the mosque. These two events were important because in the 
morning it was just before the start of the daily activity while the evening 
prayers were conducted after people had returned home from their work. 
When a community member was found or confirmed to have absent 
from prayers for more than three consecutive days, then friends and/or 
close members would pay him a visit to raise the issue as a concern. 
 
b). Women were expected to veil and were not to go out in the evening 
after evening prayers (after about 8pm); if it were found necessary, then 
they would be accompanied by a relative such as husband, father, brother 
and so on. 
c). People who behaved in a way that was immoral or inappropriate to 
the norms and community values were reprimanded and/or reported to 
their custodian for correction.  
 
d). Communal folk dances using drums and other musical instruments in 
general were strongly discouraged in the towns and were very much so 
also in public. However, such performances were tolerated areas outside 
the towns. 
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e). Payment of Zakat to the community was a requirement to all 
members who afford, as a contribution to the needy in the society. It is 
the payment of an amount in kind such as agricultural produce during 
the harvest, livestock, money and jewellery. Every Muslim of means must 
pay to authority, if such authority exists, or distribute among the 
deserving and needy in the society. 
 
f). The Ulul-Amr preaches and provides directives and update on the 
situation every Friday. Community members from villages come to 
participate or send delegates to bring the word back to the village.  
 
g). One of the fundamentals of community economy was access to land, 
agriculture and livestock. Members often help each other and to share 
the burden agricultural work to promote production by providing 
farmers with extra labor, and in turn farmers provide food for the day.  
 
h). Community members coordinated when carrying out farm activities 
and this coordination is initiated with the counseling and blessing of the 
Ulul-Amr, traditional leaders knowledgeable in farming and the Ulamaa. 
The coordinated activities include sowing seeds and harvesting. In case 
of pest attacks the crops especially sorghum all farmers stand and chase 
birds from the farms until harvest time. Cutting harvest with knife or hoe 
could only happen after permission and all farmers must start harvesting 
at same time. This is done to keeping birds at bay and to avoid the influx 
of predators (birds and livestock) to those farms not yet matured 
(Massey, 1987). 
 
i). There were also customary norms for offenders to deter it from 
happening again. There was also a holding/detention facility to arrest 
offenders while waiting for the court rules. 
 

Sheikh Abukar Adan Dhurre prepared a caravan of camels, and 
horses with 400 men well-armed with spears, swords, and bows with 
poisoned arrows. With them, they took different clothes and books to 
give as assistance to the host communities they anticipated to meet them. 
This move angered some settlement leaders who thought they were 
alienated and their role undermined by the move. Among these were the 
Oombiley community who rebelled and rejected not only to pay Zakah 
but reneged against the entire directives and teachings initiated by Sheikh 
Ali Dhurre. They also threatened the Jama’a by organizing hostile forces 
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to confront if Sheikh Abukar Dhurre did not back down of his demand 
for Zakah.  

Elderly oral historians and traditionists narrate that when the Sheikh 
and his followers reached the territory of the Haryng community of the 
Reewing/Mirifle group, a deceitful Haryng leader welcomed the 
delegation. He asked the convoy to rest from the fatigue of their long 
journey, while he was misinforming the community about the purpose of 
the Jama’a and the Sheikh’s arrival, convincing them to engage the 
visitors in a battle. In a measure to build up for the confrontation, the 
Haryng leader reached out to all the Sagaal and Siyeed clans of the Digil-
Mirifle group, inciting them to secretively attack Sheikh Abukar and his 
followers. The consequence was not favorable to the Jama’a.  

However, Sheikh Abukar did not back down but organized the 
whole Jama’a and mobilized a strong contingent of men to take up arms 
and join the Jama’a army. Feeling well recovered from the setback of the 
old battle and attaching more armed men to their warriors, the Jama’a 
retaliated with massive counter-attacks that deemed no mercy to the 
enemy. They re-conquered by deploying a huge army in Oombiley. The 
leaders in Oombiley lost the war disreputably and repented their decision 
to disassociate with the Jama’a. Subdued and humiliated into 
powerlessness, the leaders and their followers humbled themselves by 
agreeing to follow the Jama’a orders and, among other things, to pay 
Zakah.  

In the midst of this reform program, a setback was reported from 
Oombiley. The community leaders and their followers took oath to 
withdraw their allegiance from Sheikh Abukar Adam Dhurre, refusing 
subsequently to pay Zakat. According to oral narrative, Sheikh Abukar 
tried to reason with them, negotiate and make a deal, but to no avail. 
Sheikh Abukar had family ties with the Oombiley community and 
preferred peaceful means of settling disagreements rather than 
confrontation. He opened talks with those who refused to pay Zakah, 
but after several discussion tours, no solution to the conflict was in sight. 

 The Oombiley settlers and their leaders organized a plot to 
assassinate the Sheikh and his delegation. They murdered Sheikh Abukar 
and some of his followers while performing their Maqrib prayers (see 
detail in Adam 2014). This incident has caused a surge of the seditious 
elements, particularly those who resented the influence of the Baardheere 
community and its imposition of rules outlawing the use of tobacco and 
killing of elephants, leading ultimately to a devastating war that ended in 
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the defeat and suspension of the Baardheere Jama’a community during 
1830's. 

Sheikh Abukar’s rule reigned for 24 years. He was renowned for his 
courage, endurance and perseverance. The Death of Sheikh Abukar left 
the Jama’a without a leader. When the survivors returned to Baardheere, 
rumors of a possible attack to destroy Baardheere started spreading. To 
prepare for defense, the Jama’a selected Sheikh Abdurahman Abayle as 
successor to Sheikh Abukar Adam Dhurre and leader of the Jama’a.  
 
The Fall of Baardheere 
 
Sheikh Abdurahman Abayle -7 yrs-1251H (1835) 
 
Sheikh Abdurahman, also known as Sharif Abdirahman, took over the 
leadership of the community after Sheikh Abukar’s death. Sharif 
Abdurahman belonged to the Ashraf clan family of the Digil and Mirifle 
community. Unfortunately, it has not been possible for him to stabilize 
the situation. He wanted to settle in Mansur village, a growing settlement 
with very promising economic activities at the time, located about on the 
southern side of Baardheere, downstream the river. Mansur was under 
the Jama’a rule, so Sheiks Abdirahman wanted to rule the town from 
there, undermining the importance of being involved in daily 
deliberations of problems in the city and running daily administrative 
tasks and solving social problems.  

Despite the incident in Oombiley, the Geledi Sultanate and the 
Garaad (community leader) of the Gasaaragude perceived the Baardheere 
Jama’a still as a real threat due to its continuously growing power and 
economic importance as well as its broadening sphere of influence. 
Indeed, as Baardheere was becoming a prominent centre in the interior 
of the country, it attracted settlers whose aims were diverse such as the 
learning of Islam, peaceful living in a place where justice was served in 
accordance with the Sharia and the suluh4 (reconciliation) tradition of 
Jama’a, not least the prospects for economic development. These 
achievements and popularity created resentment of groups and 
settlements far away from Baardheere (Cassanelli, 1982).  

                                                 
4 A process of conflict resolution when the conflicting sides are mediated by a 

committee of elders under the guidance of Jama’a council using the concept of 
sabeen and shashafy (explain).  
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Prominent among these rivals of the Baardheere leadership were 
Ahmad Yusuf Adeer, Sultan of Geledi in Afgoye, and Garaad Adan 
Nuuroow Garaad of Gasaaragude (Christopher1844; Luling 2002). These 
two rival leaders started to entice an offensive attack and gathered about 
40 thousands militia men from almost all clans of Digil-Mirifle except the 
Garre and the Hubeer of Daafeet clans who rejected to be part of this 
alliance (Said 2015).  The resentment was not only ideological and 
religious but also economic. Ahmed Yusuf and associates saw the 
increasing influence of Baardheere within its sphere of dominance and 
were concerned that their reign would be weakened by the progressive 
advancement of Baardheere.  

This envy, which was building up for a time, resulted in a long and 
carefully planned invasion of Baardheere as a community to terminate 
the religious system of governance and in general bring the city to its 
knees. It has to be noted here as well that the Baardheere governance 
was already experiencing leadership crisis that was hampering the unity 
of the masses under its rule. Ahmed Yusuf, the Sultan of the Geledi, was 
the spider in the net of the groups allied for the destruction of 
Baardheere and its satellite administrative sites. He recruited a large army 
collected mainly from Afgoye and its environs, but also far distant 
groups including foreign help (Christopher, 1844). The reasons behind 
this war were, as mentioned earlier, discontent with each other’s rule, the 
control and abolition of the economic route/s of ivory trade, the use of 
tobacco, and the increasing influence of Baardheere in Baraawe which, as 
the Sultan of the Geledi thought, threatened his sultanate and sphere of 
influence.  

Ahmed Yusuf succeeded in the preparation of a large army and 
ammunition making ready his plans for the invasion. He ordered then 
ordered the launch of the attack to bring down Baardheere and its 
leadership. The war was not only one of fighting armies only, but also the 
use of sixir or asraar magic techniques and charm intended to curse its 
recipient with a fatal defeat. Oral historians believe that Yususf's army 
was ridding camels and donkeys. These beasts of burden were also 
loaded with sacks containing the dhooboy (muddy clay) soil of Afgoye area. 
He also ordered his men to face on the side of Afgoye when they ride 
and get down from the animal, and so slowly and carefully approached 
Baardheere. This is said to be a military strategy based on asraar meaning 
extreme levels of harmful sorcery. 
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The Jama’a’s Defense Strategy 
 
Anticipating a likely attack from its enemies, and after hurriedly selecting 
Sheikh Abdurahman Abayle, the Jama’a started preparing for the 
defense. Considering the river as a natural barrier, they planned to dig a 
long enough trench and around the city where the enemy would access 
the city. They prepared enough with all possible means and all necessary 
weapons like bows and arrows, and spears while using the trench as a 
war strategy to either trap the enemy or delay them. 

Relying on accounts of spies and the employment of asraar skills, the 
Baardheere military strategists and counter asraar dexterity saw the army 
of Ahmed Yusuf but still close to Afgoye area and people facing Afgoye 
rather than the direction of Baardheere, concluding that an invasion was 
not imminent. At the time, a gentleman named Sheikh Mad Edeng 
Keerow was a very knowledgeable young man devoted to Islam and its 
teachings. He saw the risk the town was facing and the need to defend it 
from its enemy. He worked seriously beside the leader Sheikh 
Abdurahman Abayle. He asked Sharif Abdurahman and the leadership 
for an army and resources to encounter the enemy in the wake of war 
against the city. His request was not seriously considered. 

Ahmed Yusuf invaded the city with a huge army estimated to be 
around 40,000 men. He had in mind that he would easily overwhelm the 
Jama’a and its supporters and burn Baardheere in one day and return 
home back to Afgoye the following day. Surprisingly, he met a strong 
resistance and serious counter offense he had not anticipated. The 
Khandaq, local for trenches, dug into the ground and all around the wall 
fence (binis) played a very important role as the Jama’a army kept its 
defense behind the trenches, killing enemy soldiers trapped in the 
trenches. 

Contrary to Ahmed Yusuf’s plan of one day, the war took one 
month, the allies became frustrated, and some of them were about to 
retreat when troops of the Gawaawin sub-clan sided with the Ahmed 
Yusuf due to lineage connections with both the invading armies from 
Gasaargudde of Luuq and Geledi from Afgoye. Living on the riverside 
and being familiar with swimming, they came from behind, torching 
houses and killing people. Nevertheless, the Jama’a army bravely 
continued fighting until they were defeated.   

Ahmed Yusuf and his allies have killed indiscriminately, burned 
houses, looted property and leaving the town deserted. The war was not 
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limited to Baardheere alone but reached all other centers and villages 
under the rule of the Jama’a. Sheikh Abdurahman Abayle, the leader of 
the Jama’a was killed and so were many prominent members. Those who 
survived were in miserable situation and fled for their lives. 

Ahmed Yusuf was not only concerned about the destruction of the 
town at that moment, but also wanted to make sure that Jama’a would 
never be resurrected and Baardheere never resettled again. As oral 
sources suggest, he revisited his talent on tacdaad or asraar witchcraft. The 
invading army buried a strong 2-year-old bull in the center of the town to 
achieve three aims: 

 
a) That Baardheere would never be re-established again 

 
b) If at all that happened, then, that the residents would disagree and 

remain disunited on all their essential affairs 
 

c) That permanent disunity and disagreement prevail deep even among 
family members, parents and their children. 

Baardheere has become a deserted and forsaken territory, subdued and 
destroyed. Human life became scarce there and forests and tree and 
wildlife were the only living things residing the area. It remained so for 
about 20 years. Nevertheless, certain members of the Jama’a had 
invincible spiritual and moral strength that they would return to their 
sacred land and restart life again. 
 
Revivification and Reformation of Jama’a in Baardheere 
 
Sheikh Mad Eding Keerow -24 yrs-1295H (1878) 
 
Among the survivors was Mad Eding Keerow of the Eelaay sub-clan 
among the Digil and Mirifle. He was a reputed young man who bravely 
endured the Geledi war until the total defeat of the Jama’a army. He had 
somehow managed to flee from the invading army and escaped to a 
nearby village called Hiloshid. He stayed there for a while and later 
moved to Buur Hakaba where he recruited students and taught religion.  
Later he joined the pilgrimage convoy to make his way to Makkah on 
camel back and on foot. Upon arriving in the holy land of Makkah, he 
fulfilled his Hajj duties and spent there some time to attain 
enlightenment and a deeper connection to the divine presence of Allah.  
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There, he performed khalwah5, one of the most powerful spiritual 
practices of devotion in Islam, a kind of spiritual seclusion. He prayed 
and supplicated "the Almighty, the Lord, and the Omnipotent who 
possesses the powers to revive the earth after its death". He also made 
prayers and commitments for the re-establishment of the Jama’a of 
Baardheere and the resumption of its role in the practice and propagation 
of Islam, its role in the socioeconomic and cultural life of society. He was 
in the holy land for about seven years.  

When he fulfilled Khalwah (meditation in seclusion) in Makkah, he 
then continued his journey of the holy land to Medina. He met 
prominent Islamic scholars, authorities in the Islamic disciplines. He 
exchanged with the scholars ideas and information regarding the 
principles of Islam. Sheikh Mohamed Adam was encouraged by what he 
saw in the holy land and making him strengthen his conviction of re-
establishing the Jama’a of Baardheere. He also got the blessing of the 
Ulamaa at the holy land, although he has not identified them by name. 
After his visit to Makkah and Medina, Sheikh Mohamed returned to 
Somalia. He visited Buur-Hakaba on his way and recruited some 
followers. When they returned to Baardheere, the town had transformed 
to a depopulated bush land. They started again bush-clearing to make 
way for houses and paths for water fetching. Sheikh Mohamed 
succeeded in re-establishing a community, although not so strict and 
militant as before, but all the same committed to the teaching and 
propagation of Islam as before. Sheikh Mohamed was leading the 
community for about 24years, and appointed his son as the temporary 
leader "until the proper one will arrive" as he put it.  

In 1865, a German explorer Carl Claus, Baron von der Decken, sailed 
up in a small steamship Welf the Jubba River from Kismayo and reached 
as far as 30 kilometers upstream Baardheere. The steamship foundered in 
rapids above the town in a place called Matagassile/Harriento also 
known as Markabley (named after the sunken ship). What disagreements 
occurred between the local inhabitants and the explorers is not known, 
but two gentlemen by the names Decken and Doctor Linck were killed. 
If there were Somalis who lost their lives in an encounter with the 
European visitors is not documented either. The remaining explorers 
were detained. Whatever happened, the news of the explorers reached 
the Ulul-Amr of Baardheere, according to Bottego (1889). The Ulul-Amr 

                                                 
5 Khalwah is a solitary retreat from daily activities during which a person does extensive 

spiritual exercises and seeks guidance and divine inspiration.   
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asked the people of Matagassile to spare the lives of the rest of the team 
and sent them to Baardheere. Once they reached the town they were 
escorted by members of the Jama’a to Kismayo which was at that time 
occupied by Britain. The ruler of Kismayo at the time thanked the Jama’a 
ruler and his followers for their help. 

 
Sheikh Abdurahman Mohamed Adan -2 yrs -1297H (1880) 
 
The rulership of Sheikh Abdirahman, the son of the preceding Ulul-Amr, 
did not last long. After taking the leadership, he was in-charge of the 
Jama’a affairs for only two years, after which he died. Oral historians 
have not mentioned much that was documented about the quality of his 
leadership. If he had made any remarkable achievements, people would 
have probably mentioned him, but the fact that nothing much is known 
about him and his period of rule suggests that not much significant 
things happened. Even so, Sheikh Abdirahman has not been associated 
with any acts that either contravened the conduct of the Jama’a duties or 
contradicted the aspiration of society toward its development and 
welfare.     
 
Sheikh Abdiyow Osmaanoow -25 yrs-1322H (1904) 
 
Old members of the Jama’a and a considerable number of oral historians 
mention that Sheikh Mohamed Adan had already nominated Sheikh 
Abdiyow as his successor in his lifetime prior to the rising of the latter to 
the leadership. Sheikh Abdiyow belonged to the Erdhy clan family of the 
Digil and Mirifle. He was at the time living in a settlement known as 
Baghdad that belonged to the district of Daafeet (Wanle-wiing). After the 
death of Sheikh Abdurahman Adan, the Jama’a committee met and 
decided to fulfill the wishes of Sheikh Mohamed Adan and install Sheikh 
Abdiyow as the Ulul-Amr of Baardheere. A delegation was sent to 
Baqhdaad and Sheikh Abdiyow was brought to Baardheere. As his 
predecessors, Sheikh Abdiyow was a considerate and caring leader to the 
Jama’a members, advising on and encouraging the implementation of 
Jama’a rules according to the Fiqh and the knowledge of the practical 
rules of the Sharia in order to develop practical solutions to emerging 
communal problems. 

One of the first challenges of Sheikh Abdiyow was strengthening the 
security of the town. There were worries among the population because 
of frictions among the clans and possible rising of strife and lawlessness. 
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The fears were also about acts of violence in certain areas that were 
against the community. There was growing intimidation that insecurity 
would spread, especially when travelling on the west bank of the river. 
The new leadership found it difficult to tolerate these acts. They tried to 
open dialogue with the leaderships of the opposing groups to resolve the 
problems peacefully, inviting them for participation in the community’s 
affairs by embracing the practice of Islam. Nevertheless, the attempts 
have not brought any tangible reconciliation among the feuding parties; 
hence no improvement was realized towards the settlement of the 
insecurity issue by peaceful means.   

Sheikh Abdiyow and the Jama’a community leadership made more 
attempts to explore applicable measures to restore harmony. At some 
point through the initiative, a joint effort to restore order was made by 
the council of the Borana leadership and the Jama’a forces embarked on 
undertaking security operations against the trouble-makers in the Borana 
settlements and not against the tribe per se. The communal feud in this 
particular zone continued for a while until order was restored. The lives 
and property of those that embraced Islam and pledged to respect Jama’a 
regulations were spared. By using a mixture of strategies including force 
when necessary and negotiating peaceful reconciliation measures for 
most of the cases, the Jama’a under the leadership of Sheikh Abdiyow 
resolved what was growing into a massive insecurity problem. The 
Jama’a once again became an institution with able leadership and 
members who were eager for hard work and development.  

To stabilize and normalize security efforts, the contingent of 
communal police force known as “Shurdimo” was re-established. The 
duty of the force was to oversee the security of the town and villages. 
When a person was accused of a wrongdoing, the case would be brought 
to a committee composed of the relatives of the accused, the relatives of 
the offended and at least two neutral members. The committee 
investigated and analyzed the case before submitting their case report to 
the Ulul-Amr. The Jama’a court indiscriminately attended to all sorts of 
disputes, regardless of whether they were of economic, social or criminal 
nature. The outcome of the court proceedings would be announced 
based on an exhaustive process of consultation and creation of 
consensus. Hence to enforce law and order and to correct core criminals, 
the Jama’a leadership built a facility to imprison and confine those who 
violated religious and community rules and regulations; usually notorious 
members of society who committed major criminal acts such as robbery 
or murder. 
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The Reform of the Jama’a 
 

Sheikh Abdiyow was a devoted Muslim, learned and well informed. He 
was kind and considerate leader so mindful of society’s welfare and 
wellbeing. He was a dedicated leader determined to prioritize Jama’a 
interest and well-being. Coming to power in a time of uncertainty and 
insecurity, he managed to create an environment for appreciable 
measures of security, stability and prosperity. Sheikh Abdiyow negotiated 
a trade agreement with the leadership of Baraawe, which at the time was 
a major port city and a vibrant commercial center where exchange of 
imported products and locally produced goods exchanged hands. Thanks 
to this agreement, Baardheere realized a major business objective which 
enabled its producers and traders to sell their products such as livestock 
and livestock products (ghee, hides and skin), agricultural products, 
timber and other forest products including woven clothes. In return, they 
imported from Baraawe essential commodities such as sugar, salt, clothes 
and varieties of other products. To cement its commercial ties for the 
prosperity of its citizens, the leadership of the Baardheere Jama’a sent a 
trade mission to Ethiopia where it succeeded to secure trade agreement 
with the coffee beans producing zone in eastern Ethiopia. Coffee beans 
were popular in Baardheere and they were as well sold to merchants in 
Baraawe in exchange of items on demand in Baardheere. In those days, 
camels, horses and donkeys were the only means of inland transport 
available. These commercial links enhanced the prosperity of Baardheere 
residents and improved their living condition.  Locally, Sheikh Abdiyow 
was adored for not merely reviving the Jama’a structure but indeed for 
also establishing and strengthening commercial ties with other important 
centers. He is commended for adhering to the principles of peace and 
justice as legacies inherited from the founding fathers like Sheikh Ali 
Dhurre and later upheld by Sheikh Abukar. 
 

Sheikh Ibrahim Mohamed Adan Kerow-4 yrs-1326H (1908) 
 

Sheikh Ibrahim served as interim leader. He was appointed to run the 
affairs of the Jama’a temporarily and to ensure both maintenance of the 
stability and continuity of the institution until Sheikh Ali Maaling took 
the leadership. Sheikh Ali Maaling, the successor to Sheikh Abdiyow 
Osmaanoow, was not in Baardheere when Sheikh Abdiyow passed away. 
He was in a place called Weeb, which today is part of the eastern region 
of Ethiopia. Sheikh Ibrahim Mohamed Adan, son of Sheikh Mad Edeng 
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Keerow, acted as a transitional leader for 4 years until Sheikh Ali Maaling 
Muuddey was officially endorsed to lead. Sheikh Ibrahim ran the day to 
day activities of the Jama’a and attended to the problems of the 
community. He made arrangements so that the new Ulul-Amr was 
installed. 
 

Sheikh Ali Maaling Muuddey -3 yrs-1359H (1940) 
 

At the time of his nomination by the Jama’a council, Sheikh Ali Malling 
Muuddey was a leading member of the Jama’a of Muuqdhere village on the 
vicinity of Weeb River and part of Iimey province of the Somali region 
of Eastern Ethiopia. Sheikh Ali Maaling belonged to Jambaluul sub-
group of the Digil and Mirifle clan family. To place him on the throne of 
the Jama’a, a delegation headed by Jama’a council (representatives of 
Jama’a authority) and well-wishers were sent from Baardheere to Weeb 
to officially inform the Sheikh of the Jama’a council’s decision and to ask 
him to come to Baardheere to take over the role of Ulul-Amr. Sheikh Ali 
accepted the proposal and accompanied the delegation to Baardheere, 
making him the ninth Ulul-Amr of the Jama’a of Baardheere. 

Sheikh Ali Maaling soon gained popularity for his effectiveness and 
fairness in delivering justice in accordance with the Islamic sharia and the 
Jama’a tradition. This has helped in the continuous fight to reduce 
tension and enhance peace among individuals and groups within the 
society. The rule of the Jama’a system became wider, stronger and more 
inclusive during this period. One of the most important and lasting 
achievements of Sheikh Ali Maaling’s rule was the construction and 
extension of the main mosque. The old mosque which was built of sticks 
was replaced with a stone-building with a new design that included a 
dome on the top and an altar (known in Baardheere as Wambar). The 
members of the Jama’a had generously contributed in cash, material and 
in self-help scheme to participate in the building of the mosque. 
Members collected the stone and sand to the site of the construction etc. 
The contribution of the public made the building of the mosque an easy 
task. The main mosque of Baardheere also known as Masjid Jama´a was 
composed of four sections. The foremost section is used for prayers; the 
next part is covered with corticated roof with open sides and is used as 
the school of Islamic studies. A third section at the most remote quarter 
is the graveyard of the Ulul-Amr and prominent persons since the 
establishment of the Jama’a. The fourth section is the recently enlarged 
empty ground. In 2013 two-story building was added to the mosque with 
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the help of the community members of the diaspora with original roots 
to Baardheere. 

Remarkably, the spread of Islam continued unabated during Sheikh 
Ali Maaling’s rule; first in the Somali territory and then beyond. The 
emergence of Sufi orders, with its emphasis on goodwill, dramatically 
increased the strength of the followers. The increase of formal Koranic 
schools was evident and appreciated wherever they were established, 
mostly through the efforts of Jama’a institution and parents. The Koranic 
school developed with more emphasis on the literacy of the Arabic 
alphabet to enable students recites the Koran, and to lesser extent on the 
knowledge of elementary practice of Islam such as basic cleanliness 
guidance and performance of prayers and fasting. 

Depending on the parents’ plan, students from diverse villages, 
towns, communities and social backgrounds were sent to Baardheere’s 
Jaami’a Mosque School to further their Islamic education. Adult learning 
was also common since some of the students who came for study were 
mature people.  

To join the school, there was a procedure to follow. The Student, or 
in the case of youngsters, a parent presented his/her son to the Sheikh 
in-charge of the mosque school and informed his/her intentions and 
requests for the son to join the school and thus become a hir (in Maay 
pronunciation) and xir (in Maxaa pronunciation). The word hir (Hirta 
plural) means a person who left home with devotion to study even under 
difficult conditions and is prepared to sacrifice for the sake of learning 
religion.  

The Sheikh asks the social and economic background, the ambition 
and reason for study. The Sheikh then reports the newcomer’s situation 
to Jama’a leaders and bids the community to take the hir and provide him 
with accommodation and general induction to adapt to the environment.  
This process of adopting the hir is called tacluuq or Jhil. This culture of 
adopting religious students is still prevalent in Baardheere although to a 
lesser degree. The lectures were often halted, though temporarily, during 
major farming activities so that people could participate in tasks related 
to production. It was, and still is, though to a lesser degree, a popular 
tradition in Baardheere for students of Koranic schools and mosques to 
give a helping hand and work on the teacher’s farm once or twice during 
major farming seasons.  

There was a pecking order when a new student was enrolled. The 
Sheikh asked a senior student to orientate the student and teach the first 
introductory book “Matnah- Safiinatu-Najaat” and slowly guide the 
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newcomer through the other books such as: Qassimi, Minhaaju-Dhaalibiin, 
Irshad, Mugni, Towhiid etc. The Sheikh usually gave lectures three times a 
day; the first after sunrise 7.00-9.00am, the next from 14.00 to 16.00 and 
the third was given immediately after Maghreb prayers, usually a short 
session. After lectures the students joins a groups to recite, repeat, help 
each other and practice. It is worthwhile noting here that students who 
were hir in the Jama’a schools came from different locations in Somalia. 
A significant number of them came from around Baardheere, the Inter-
riverine regions of southern Somalia as well the Somali inhabited 
territories of Ethiopia and Kenya. After two to four years, when the 
students had mastered considerable portions of their studies, they occupy 
a leading role in the society.  

The internal security situation of the Jama’a was largely stable during 
Sheikh Ali’s period except when one of the six firqas (clan groups) 
threatened the peace and security of the community. The group rebelled 
against the Jama’a leadership and started clandestine operation, 
assassinating other firqa members. The Jama’a authority warned this 
group of the consequences of their action if they did not stop aggression 
against members. Sheikh Ali and members of the Jama’a council waged a 
mobilization campaign that recruited volunteers to ensure peace and 
stability. The sheikh sanctioned and pressured this group as a warning 
sign to refrain from their ill engagement. This has in fact worked and 
avoided bloodshed. The group has sent delegation to the Jama’a council 
regretful of their actions and asking for pardon. The Jama’a accepted 
their apology and, in that way, the harmony of the community was 
restored. 

Sheikh Ali Maaling put a lot of effort to stimulate production, 
especially agricultural production, in order to advance both business and 
livelihood of the people. Irrigation farming was introduced in Baardheere 
during Sheikh Ali’s lifetime. In addition, rain-fed farming and recession 
farming practiced earlier have expanded, thus generating income in times 
of a surplus, which was a common tradition. 

Sheikh Ali Maaling has strengthened the relationship of Jama’a with 
other religious movements in southern Somalia especially the Jama’a of 
Basra headed by Sheikh Hassan Maaling. Sheikh Ali ruled Baardheere for 
40 years and died in 1940 at Hiloshid, about 15 kilometers downstream 
south of Baardheere. He was then buried in the graveyard next to the 
mosque. 
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Sheikh Mohamed Yusuf -20 yrs-1379H (1941-1959) 
 

Sheikh Ali Maaling together with the Jama’a committee decided Sheikh 
Mohamed Yusuf to lead the Jama’a and become Ulul-Amr after him. 
Sheikh Mohamed Yusuf belonged to the Eelaay clan family of Digil and 
Mirifle. He had profound knowledge of Islam and was one of the leading 
Sheikhs teaching hirta at the Mosque school. He devoted much of his 
time teaching and educating hirta and the society. He also had good 
insight on Jama’a affairs and the community it represents.  Farming, both 
irrigable land at the eastern bank of Jubba and the traditional rain fed 
farming has further expanded during Sheikh Mohamed Yusuf’s rule. In 
Baardheere at least the Jama’a run its affairs with minimal interference 
from outside. The judiciary system was still in line with the Jama’a 
authority and was largely based on Jama’a traditions with enormous 
emphasis on reconciliation, restoration of harmony, and productivity.  

This was a time when the nationalism fervor was high and people 
were conscious of the gain of independence and the Jama’a played a role 
in the struggle to resist colonial rule. There were emergence of political 
parties and nationalistic emotions were running high in Somalia. In 
Baardheere, the Jama’a authority supported these movements and 
offered the ideological and religious base for the struggle against foreign 
occupation. Among the prominent founders of SYL was Mohamed 
Osman Baarbe, a member of an outstanding family whose ancestors 
contributed to the development of the Jama’a. High-ranking religious 
leaders in the Jama’a obviously coordinated with the leadership of the 
resistance movement in Baardheere. 

Somalia became a UN trusteeship and Italy was mandated to rule and 
prepare the country for self-rule. This meant that Somalis had to be 
trained for democratic self-rule which was based on the governance style 
of the colonial system itself.  Sheikh Mohamed sustained the spreading 
of Islam and its rule by training more students. When Sheikh Mohamed 
Yusuf became elderly, his task to lead the Jama’a and solve conflicts by 
serving justice and reconciliation became more demanding. He delegated 
the duties to the main lecturer of the mosque, Sheikh Abdurahman 
Sheikh Ibrahim Maaling, better known as Sheikh Abdurahman Erdhy. 
The latter continued this role with devotion, dedication and commitment 
until he died (1995). Sheikh Abdurahman was a well-known figure in 
Somalia in that many prominent religious figures in Somalia during the 
last 40 years were his students. He augmented the role of Baardheere as a 
center for religious learning in modern times. However, Sheikh 
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Mohamed Yusuf ruled Baardheere for about 25 years and died in 1959. 
Before his death, and in consultation with the Jama’a council, he 
prophesied Hajji Abdul-Aziz Sheikh Ali Maaling to be his successor. 
 
Hagi Abdul-Aziz Sh. Ali Maaling -8 yrs-1387H (1960-1967) 
 
Hagi Abdul-Aziz Sh. Ali Maaling, born and educated in Baardheere, 
belonged to Jambaluul sub-clan group of Digil and Mirifle. He was at the 
time living and operating religious activity at EL-Wak, southern Somalia, 
along the border with Kenya. The Jama’a council sent a delegation led by 
council members and many well-wishers to inform the sheikh of their 
decision and to bring him home to lead the Jama’a. Hagi Abdul-Aziz, 
when informed of the mission, asked why they were after him when their 
future leader was already there in Baardheere? He replied himself and 
said “For sure! I will stay until he will be 40 years!” He was referring to 
Sheikh Mursal and that was exactly what happened. 

Hagi Abdul-Aziz accepted the role as Ulul-Amr which the council 
and Ulamaa accredited to him and headed off with the delegation to 
Baardheere. Upon arrival, a crowd of happy people was waiting to 
welcome the Sheikh and his delegation home. He took the leadership of 
the Jama’a in 1960. 

The Sheikh’s time coincided with the independence of Somalia and 
the character of Jama’a rule has further transformed. It was no longer the 
only source of education and no longer seen by the state as the training 
place of judges and leaders of the society, although most of the judges 
during the colonial era and post-independent Somalia were trained in 
religious schools and institutions. The Sheikh sought to guide the 
legislators on good working relationship, welfare of population for the 
development of the town and continued the propagation of Islamic 
teaching, mediation of conflicts and caring of the poor and the displaced. 
Unfortunately, the health condition of the Sheikh deteriorated as he 
became very ill, hence halting much of his efforts. Sheikh Abdurahman 
Erdhy has continued as the main lecturer at the mosque school. In 
addition, Sheikh Abdurahman was leading the Friday prayers on behalf 
of Hagi Abdul-Aziz until he passed away in 1968 and was buried at 
Mosque graveyard as his predecessors. 
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Sheikh Mursal Maaling Aliyow -25 years-1412H (1969-1992) 
 
Hagi Abdul-Aziz died without obviously naming a successor. He had 
unofficially given indications that his successor would be Sheikh Mursal 
of Eelaay clan family of Digil and Mirifle. There were two candidates for 
the post, Sheikh Mursal who unofficially was hinted at by Hagi Abdul-
Aziz and Sheikh Abdurahman Erdhy who was at that time more than 20 
years the main lecturer of the Mosque school, beginning from the time of 
Sheikh Mohamed Yusuf. The Jama’a council organized a meeting of the 
representatives of the six branches “Lix-fiqo” of the Jama’a to elect the 
next Ulul-Amr from these prominent and knowledgeable candidates. 

Sheikh Mursal came out the winner. Everybody including the other 
candidate accepted the result and sheikh Mursal took his place to become 
the 12th Ulul-Amr. Sheikh Mursal, a previous student of Sheikh 
Abdurahman Erdhy, was lecturer of Islamic studies in one of the 
mosques in Baardheere. Sheikh Mursal’s rule of Baardheere Jama’a 
unfortunately coincided with the military rule in Somalia led by 
Mohamed Siad Barre. Like other parts of Somalia, Baardheere was 
experiencing the confusion and despair prevalent in the country. The 
regime dismantled the power base of social and religious institutions by 
strengthening the divide and rule policy, using clan as a tool. Apart from 
its first few years, the military rule caused fear, corruption, poor 
governance, and disregard for the consent and wishes of the ruled. These 
in turn resulted in massive socioeconomic decline and the break-up of 
the social cohesion—a kind of fragmentation that is so hard to deal with 
to date. However, the Sheikh and Jama’a role concentrated more on 
teaching Islam, mediation of conflicts and functioning as a place to turn 
to during this difficult period. 

Civil war erupted that ousted dictator Siad Barre’s military regime in 
January 1991 after government troops in north of the capital were 
overrun by clan based armed militia. With the absence of a central 
authority and the disappearance of law and order, Somalia slowly fell into 
anarchy and civil war. Indeed the Jama’a was faced with a war it was not 
prepared for and which it was not part of, but which nevertheless caused 
huge suffering to the residents of Baardheere and the structure of the 
Jama’a system. The civil war was a war of clans and resources which was 
beyond the imagination and plan of the Jama’a and its leadership. Sheikh 
Mursal and Sheikh Abdurahman were harassed and humiliated several 
times and, as a result of this lawlessness, Sheikh Mursal was cruelly 
murdered on 17 December 1992 at 21:20 local time by armed Marehan 
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(Siad Barre’s sub-clan of the Daarood clan family) militia—just days 
before UN troops arrived Baardheere town.  

The immediate cause of his murder was that the thugs attempted to 
rape one of his daughters while he stood up to defend her. Angered by 
the Sheikh’s resilience to defend his daughter, the militias opened fire 
and killed him. All his household stuff and other valuable property left 
with him by members of the Jama’a ' for safe custody, were looted by the 
armed gangsters. According to analysts and elderly men of the society, 
the murder of the Sheikh at such a crucial moment in the history of 
Somalia, was orchestrated in an attempt to create leadership vacuum 
which would allow one clan to take over control of the affairs of the 
district. Sheikh Abdurahman fled to Mogadishu, then to Baidoa where he 
started lecturing Islamic teachings. However, due to insecurity, he again 
fled to Mogadishu where he died in 1996. Due to the situation of 
restlessness, insecurity, and anarchy, he did not have the privilege to be 
buried in the Baardheere’s graveyard for the Ulul-Amr as was accorded 
to his predecessors. Despite the dynamics of war and anarchy, the 
Jama’a’s hope to continue its activities was not dissipated. 
 
Sheikh Abdullahi Maaling Ahmed (Sheikh Hirow) - 1992 – 2014 
 
Since Sheikh Mursal was murdered unexpectedly, the Jama’a council, like 
the rest of the country, was in confusion and disarray. There was no 
possibility to hold consultative meeting of the six branches of the Jama’a 
because of the civil war. An ad-hoc council of the Jama'a nominated 
Sheikh Abdullahi Maaling Ahmed, known as Sheikh Hirow, as a 
caretaker. Elders representing the Jama’a later confirmed him. Coping 
with the dire effects of the civil war, Sheikh Hirow tried to steer the tasks 
of the Jama’a to the appropriate path. So his duty is concentrated on 
such activities as: leading the prayers, mediation of conflicts, judging 
cases in the court, and overseeing the legitimacy sale and purchase of 
fixed properties. Sheikh Hirow died of sudden death on 29 November 
2014 (7th Safar 1436). Until now, no sheikh was nominated to replace 
Sheikh Hirow. A committee started working on the process but was 
delayed many times due to insecurity and the fact that no reconciliation 
took place in Baardheere until now. 
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Conclusion 
 

We tried to collect facts and information related to the history of 
Baardheere from its inception, from within and from hitherto untapped 
sources, but much remains to be done.  

We hope this effort will stimulate the research interest of Baardheere 
community as it offers an example of self-rule in pre-colonial Somalia 
and its co-existence with the colonial rule and thereafter. Much research 
is needed to collect oral, written published and unpublished reports 
(mostly Arabic sources) and material (archaeological) evidence. We think 
that will contribute to the mainly untapped history, self-image of the 
people, socioeconomic infrastructure and the role of religion in society. 
In the post-civil war Somalia, Baardheere history deserves a central place 
in the history of Somalia, an inclusive Somalia that presents realities of 
societies without corruption of the facts or preference of a group to 
others.  
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